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to every Jew in the world.
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of having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
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“Revealing the Hidden Good”

In Parshas Chukas, we find the following story: The Jewish People were
complaining about being in the desert, where there is no natural food or
water, only Mun (Manna) from heaven and water from a rock.

For complaining, they were punished by having snakes come and bite
people.

(Since the people were speaking negatively about Hashem, saying that He
shouldn’t have taken them out of Mitzrayim, they were punished with the
snake, who also sinned with his speech by convincing Chava to eat from
the Tree of Knowledge).

When people started being attacked by snakes, they asked Moshe to pray
to Hashem to save them. When Moshe prayed to Hashem on their behalf,
Hashem told him to make the image of a venomous snake and place it on
top of a pole, and whoever looks at that snake-image will live.

We need to understand the meaning behind this: Why would looking at
the image of a snake cure someone?!

N nwm wm e WYY “And Moshe made a copper
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he would stare at the copper
snake and live.” (Bamidbar 21:9)

It says in the Mishna (Rosh
Hashana 3:8) regarding this:
“When the Jewish People would
look up [to the top of the banner
where the copper snake was, they
would also see the heavens] and
remember Hashem and dedicate
their hearts to their Father in
Heaven, and then they would be
healed.”

Q1: This is difficult to
understand: If so, then why did
they need the copper snake at
all- if someone were bitten by a
snake, he could just look up to
Hashem and do teshuva. What is
added by the copper snake?

Q2: Furthermore, what is the
idea of staring up to the heavens:
Does it not say explicitly
(Yevamos  105b)  regarding
prayer that “a person’s eyes
should face downwards to the
ground, and only in his heart
should he be focused upwards to
Hashem?”

Q3: To understand this, we first
need to look into the following:
What is the purpose of the
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descent of the soul into this
world?

Seemingly, the main purpose of
a person is to connect to his
Creator with love and fear, and
the main  connection is
experienced through prayer,

since the words of prayer, which
are describing the greatness of
Hashem in a manner
understandable to  people,
making love and fear of Him
accessible.

Now, it is certain that before the
soul left the spiritual realm to
descend into this World, and also
after it leaves the body,

it connects to Hashem much
more strongly, with a deeper
level of love and fear of Him,

since the body doesn’t allow the
soul to serve Hashem, and
actually, it does just the
opposite- because of its coarse
nature, it forces the soul to enjoy
bodily pleasures -

even though the soul doesn’t
want that - since its source, from
which it derives is “a portion of
Divinity from Above,” (Iyov
31:2) and it desires to connect to
its Creator more than any desire
for physical enjoyment.
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A3: Now, it explains in the
Zohar, (I, 4a) “Someone who
does not transform [spiritual]
bitterness into [spiritual]
sweetness, has no portion in this
[Divine] World [of Hashem’s
revelation], at all.”

Since this process of transforming
bitterness is the entire purpose of
man, and this is the main reason
he was created.

The Alter Rebbe proves that we cannot say that connecting to Hashem in
prayer alone is the ultimate purpose of man:
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Since, in the time of the first Beis
Hamikash, people weren’t
required to recite any fixed
prayers at all.

Even in the time of the second
Beis Hamikdash, the Sages,
known as the “Men of the Great
Assembly,” only established a
short version of prayer.

We can be certain that in those
times, their main service of
Hashem was specifically in this
context of  “transforming
bitterness into sweetness.”

The idea behind this is that the
“strict judgements” of Hashem,
as manifest in negative things in
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,ﬁ\y’j\zjg this world, can be “sweetened,”
7" je., transformed into revealed
good, by connecting them to

their spiritual Source.

17¥7 KIDM DI N 92 MITT Since all the bad things and

Dipm oUW - D'?W; NN “har'sh judgement.s” - Heaven

270 KIT ODIX D fOl’bl(El - that come into ex1st.ence

T il in this world, are rooted in a

source that gives them life,
which is good and holy.

"I7A7 12 DY "D SWND  This concept is explained by the
(X TIY 'op 77 ,mm) T -’?5137?3 analogy of the “harlot and the
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son of the king,” as explained in
the Zohar. (II, 163a)

The analogy: A king wanted to test the moral strength of his son. To test
him, he hired a harlot to try to seduce his son. If the son refused to be
seduced, then the king planned to bring him into his private chamber and
reward him greatly.

Now, the harlot knew that if she succeeded in seducing the prince, then the
king would be devastated. However, she was also hired to test the prince.
In her mind, she really wanted the son to resist her seduction, even as she
was actively trying to seduce him. Since she was hired by the king and was
loyal to the king, she would also be devastated if the prince would fail the
test. Therefore, he whole inner desire is for the prince to withstand the test,
even while she is the one charged with administering that test of loyalty.

nny? KoW - Ayam vy 3y
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Her entire inner will and desire
is actually that the prince should
not listen to her,

she will enjoy that moral victory

of the prince much more, since
then, the king will appreciate
her and honor her.

717

Which is not the case if she
succeeds in seducing him, she
will then be in big trouble, since
that was not the real desire of
the king.

199211 INIK ITNDAWI 12 XY N
A7 PR -39

Similarly, the ultimate source of our Yetzer Hara-unholy desires, is from
a good and holy place, from the holy desire of Hashem to test us, so that,
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by overcoming the test, we connect to Hashem in a way that is much
deeper than if we were not tested.

DW? TP LY 9" MK Q4: This is the meaning of the
"moniomy  teaching of our Sages, (Bava
' 77 Basra 16a) “When the Satan and
Penina did something negative,
their intention was for the sake
of Heaven.”

This statement refers to two stories:

A. lyov was afflicted with terrible suffering, and the “cause” of it was
the Satan’s prosecution of him on Rosh Hashana.

B. Chana, the mother of Shmuel, the prophet, was constantly
harassed by her co-wife, Penina, who made fun of her for being
childless.

In both of these stories, there was an inner good intention behind the
suffering of Iyov and Chana. Iyov attained atonement for not protesting
Pharoh’s decree against the Jewish children, and Chana was forced to pray
to Hashem until she was blessed with a child. Since, in both cases, there
was a good purpose behind the suffering, we say that even the perpetrator
of the suffering, the Satan and Penina, were “motivated” by holy
intentions.

TN2" MK (8, 2300) X DIPRAT - However, in another place, our
_ "'131-1_|:|m ]1WN'1_ W-hjyn Y ga%es ‘salid, (gSllilfka 52’a) “];Lle

: ; ; atan ‘placed his eyes’ on the

13 Kghaw ywn first Beis Hamikdash and
destroyed it.” This implies that
he was actually jealous of the
Beis Hamikdash and really hated
it, with no holy motive
whatsoever.
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How do we resolve these two statements: Did the Satan (and Penina) have

holy intentions, or not?
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A4: The idea is as follows: Bad
things are rooted it, and receive
their lifeforce from, a source
that is good and holy.

As explained in the Zohar: “Can
there be a spiritual servant who
rebels against his Master?”

Even though, in the physical
world there are many servants
who act rebelliously towards
their masters,

nevertheless, this is only possible
with physical, human servants,
whose lifeforce is separate from
their master’s.

However, the spiritual “servants
of Hashem” who feel how they
receive their lifeforce from
Hashem, which is obviously the
case, since Hashem gives life to
everything,

How can something be aware that
it receives its lifeforce from
Hashem, and at the same time
rebel against Hashem?

And the Zohar answers that it is
similar to the analogy of the
“harlot with prince,” as
explained above, and it is this
holy intention to test us or to

(TR MY Tay vy B
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cleanse us that gives life to all the
bad things.

Just like the immoral conduct of the harlot’s seduction is derived from the
good intention and desire of the king to test his son, so too, the spiritual
forces of unholiness that produce bad desires and suffering derive from
Hashem’s good desire to test us or to cleanse us.

,210 XK1 ﬂ'?lih‘? DY Now, even though the source of
unholiness is good,

nnb\;i'?m;z'n 715y HXQD'? TMWI1  when it descends below through
inih Lt B Vo P Vs I Yo\ o M 17432 the chainlike order of spiritual
’?’Dﬂm XnoyT19ma 17,00 !evels (Hlshtalshelus),' it turns
P TEAS : * into truly bad things and
XAWT mercilessly harsh judgements,
in both material suffering and
spiritual suffering at the hands of

the Yetzer Hara.

Now, we have answered the contradiction posed above, regarding the
question of whether the Satan’s intentions are holy or unholy: In the
ultimate source of the Satan, in Hashem’s desire to test us or to cleanse us,
the desire and intention is purely holy and good. Now, the spiritual forces
of unholiness are still aware of their source, and therefore do not rebel
against Hashem, because they know that the only reason they exist is to
carry out Hashem’s mission to test or cleanse people. Therefore, as they
exist spiritually, they still have “holy intentions.”

However, as this unholiness descends into this world, they lose all contact
with their source and become totally unaware of any deeper purpose and
intention to their desire to harm; they only intend to do harm for purely
unholy and sadistic reasons.

DM MPK DKD KU 7T Now, when a person  has
XY X9 1D, wm "['73'7 Xmnn suffering — Heaven forbid — he

~ et : : 5y murin vyyyyy  SHOUld realize that he shouldn’t
TRxs N‘?N KT 1Y ST LY judge the situation superficially

210 K1 WJ‘IW to think that it is nothing more
than the bad that it appears to be,
since in truth its source is good.

(2R WY v rrp g w2)
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Since, (Eicha 3:38) “No bad
things come forth from Him,”
only absolute good.

It is just that it cannot be
perceived, since the revealed
aspect of this good could not
descend into this lowly world,
and it therefore remained
Above.

This spiritual source of suffering
is called its “ethereal lifeforce,”
which is its true life-force that
derives from Hashem.

This deeper level of connection to
Hashem through suffering is
referred to as loving Hashem
“with all of your TKn-might,”
i.e., loving Hashem without any
limits,

As our Sages explain the verse,
(Bereishis 1:31) ‘Hashem saw all
that he had made, and it was 2jv-
good TRn-exceedingly so,”

Our Sages comment, (Bereishis
Rabba 9:9) “ajv-good is a
reference to the angel of life, and
1Rkn-exceedingly is a reference
to the angel of death,”
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MW P2 - "IKA 2" KITY  Meaning that this Yetzer Hara,

Ny o X2 X5 MY N?E oy who is also the angel of death, is

2y inKy in trgth TR® 2iv-exceedingly

T * good,” beyond any measure or

limit. It is just that this

unlimited good didn’t come into

revelation in our world and is
not perceived.

m mp wonn) "' 117PT 0" AN This is also the meaning of the
nbnn ,own nbnna KW verse (Tehillim 118:18): “m™-
") ;,1,:? X3 X9 1’7'!2\?' memh Hashem  has given me

Y 5 Y L . suffering,” since the name “71"”
AT AN KO TYIYW LAWK are the first two letters at the

beginning of Hashem’s Name of
i1-1-11-7,  referring to the
beginning and higher form of the
revelation of Hashem, when the
good still did not yet come into
revelation and is not perceived,
since the whole good is not yet
revealed.

MW 2" D) YN DI Y AN This is also the idea of the
STy oy nix Tzadik, “Nachum Ish Gamzu,
T o the man who would say, ‘This is
also for the good.”” (See Taanis
21a)

One of the most famous stories of Nachum and his favorite saying: One
time, the Sages sent him to Rome with a chest full of jewels and precious
stones as gift to the Emperor, to help improve his conduct towards the
Jewish People.

On the way there, he stopped over in a hotel for the night. During the night,
the people in the hotel stole all the jewels, and filled the chest with sand.
Instead of getting worried, he said “This is also for the good.” He truly

P09 YV IWIMY 10 Y10V T'R171 1070 T 0D DYR W Imra ) 2
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believed that Hashem had a good intention in causing someone to steal the
jewels and replace them with sand.

When he arrived in Rome, the officials took the chest and opened it and
were shocked to see sand, and wanted to make a decree to kill the entire
Jewish People, G-d forbid. Then, Eliyahu the prophet appeared, dressed as
a roman officer, and explained that it cannot be that the Jews would mock
the Romans by bringing ordinary sand; this must be magical sand that
turns into arrows and spears when thrown at an enemy army. They tried
out the magical sand, and it worked - a handful of this sand defeated an
entire enemy army! The Roman officials were so impressed that they
immediately nullified the decree against the Jews, and instead sent back a
chest of precious jewels.

It turned out that the jewels being stolen was a blessing, since it impressed
the Roman Emperor much more than jewels.

VIWW - NHXA 11200 MW 1181 He would say this motto because

) n‘?yn'y IXTAT 2077 X YT ?}f tW(.)ultd ct(l)lnttelzlmplate thef f)ac(;
: vy prs at, in truth, the source of ba
PR BIpR7 - WY things is good, and — in his
thoughts — he would elevate those
bad things to their source in
holiness, to a level called “7X-
intangible,” i.e., a spiritual level
that is not yet formed and defined,
and therefore, matters are able to
change before they become
manifest in our physical world,

.HWJDWU m'wy‘? '7133 g D\y1 and there, he was able to change
things from hidden good to
revealed good.

Mm" NP1 12 KO 27 MKND  Like Rabbi Chanina ben Dosa

24m, P-,lﬂ“ mw‘; Jnxw  said, (Taanis 25a) “The One
ST 7T (Hashem) who said that oil
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should burn, can tell vinegar to
burn as well.”

This is referring to the following story: One Friday afternoon, Rabbi
Chanina ben Dosa saw that his daughter was sad. He asked for the reason,
and she replied that she had accidentally filled up the Shabbos lamp with
vinegar rather than oil, and tried lighting it for Shabbos. He replied, “The
One who told oil to burn should tell the vinegar to burn!” Those vinegar
lamps burned the whole night and the next day, until they used them for
lamps for Havdala.

How was Rabbi Chanina able to produce this miracle? Because he
connected the physical things below to their spiritual source. In the source
of oil and vinegar, both have the potential to burn, but when they come
down into this world, oil burns and vinegar doesn’t. By connecting the
vinegar to its source, he transformed it into flammable vinegar.

Similarly, Nachum was able to transform the hidden good into revealed
good by reconnecting the hidden good to its source in holiness and
goodness.

DX q'IJJW H?DJ’;\U 1Y AN This is the idea of prayer for a
T JIN2 MY :HIU-D‘?W; person’s soul as it exists, in a

FIJW'!W Ratatlcly iy I'f?;ﬁD body, in 'thlS Yvorld: When th.e
T : v i souls exists in the body, it

FTTINANK AT N 1731"7 endures great suffering, since its
desire is to connect to its
Creator, and the body does not
allow this.

NMMY MW M2 D1 This is just like the Exile of the
YT 72 - DY o) ni'aY  Shechina-Divine Presence: It is

: ‘forced’ to give life also to the
1) b b
AT DKM l'lﬂ'? nmn wicked, even though it doesn’t

truly want to. So too, the soul is
forced to give life to the body
even though it would rather not.

77 RYY 912Wa FPK N2 931 Its entire intention in existing in
;10yn gun noyno Snapa  a body is not for its own benefit,
T 7" " but rather, it is only in order to
elevate the body from “the dirt”

of its coarse physicality,
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and it needs to be refined, like a
silversmith refines silver,

the more dross that is mixed into
silver, the more intense fire the
silversmith will need to sift out
and refine the silver.

Similarly, the person needs to
refine the body and separate it
from the negative effect of the
Yetzer Hara, by bringing the
Yetzer Hara back to its source,

as was explained regarding the
analogy of the “harlot and the
prince.”

The more spiritual bad is mixed
into the person, the greater and
stronger his connection to his
Creator must be during prayer,
in order to separate and remove
that bad.

Therefore, in the time of the first
Beis Hamikdash, when there
was not so much bad mixed into
people, they did not need as
much fiery passion in prayer.

Rather, the entire main focus of
their service of Hashem was to
elevate the bad and ‘“harsh
judgements” to their source in
holiness,

and this
accomplished

was
through

mainly
the
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physical Korbanos-offerings,
and this was sufficient to separate
the bad and elevate it to its source,
while the service of prayer was of
secondary importance to serve this

purpose.

TPN? 12NN MWNM2 AKX However, in the time of the
- TYp Tm ,TT'?BF\U second Beis Hamikdash, the
TROTETE T T Sages instituted the fixed order of
the prayers, which was a shorter
version than the current version of
prayers that we say nowadays.

m:ﬁym WI_{U mavYIT Y "_D'? This was corresponding to the
D2p2 maw need of the fiery passion in prayer
TTTTT T required to separate the bad
that was mixed into the people in
those times.

Since there became a greater mix-up of spiritual bad in people during the
time of the second Beis Hamikdash, moreso than during the first Beis
Hamikdash, they required more fiery love of Hashem in prayer in order to
remove that bad. This is why the Sages established the order of the daily
prayers, which added to people’s involvement in prayer, as compared to
the previous era.

0™ NP 77907 DIMY UKL However, nowadays, we need to
Ak magonma be involved in prayer with
; """ much, much more passion than

in the times of the second Beis
Hamikdash.

775N17 1Y, MYN? M T 92 Since, the lower the spiritual
S manonga  level of the generation, the more
T 77" intensely passionate has to be

their involvement in prayer.

,27"'].'-!'“?:3?_{’;3 N‘?‘] 191 In fact, the trend is that each
succeeding generation is not on

(NI wan) oY "2 .a,0% NN KT i) 7



LESSONS IN LIKUTAY TORAH

WK YT YT MEn TR
VT T 933 TN 279

PIT UK T 9y ATy Y
J27P2 WK YT TR ,M78m
AlialviP) S Reatypl

"3 T DY 70 12 Y

AN YT W N 2wy
RITI12 WATRI NI AT U K
DN 91 M KD y7a M
777 DY T X2 v

-5"m

J7VITRID DX

a higher spiritual level than the
previous one.

Just the opposite; each
generation is generally lower than
the previous, and because of the
great increase of bad that
becomes more mixed into people
in each succeeding generation,

we need to continuously
intensify the fiery passion in
prayer in order to separate that
bad, and to remove the bad that
is inside of us, and elevate it to
its source in holiness.

As was explained above, in the
analogy of the “harlot and the
prince.”

This means that a person should
contemplate the fact that there is
a lifeforce in the bad, and this
life-force comes from Hashem;
without it, the bad would not be
able to live, and Hashem gives it
life for the reason explained
above, namely, in order to test the
person and bring him to a deeper
connection to Hashem.

If so, then it is not really bad at
all, since his Yetzer Hara exists for
his own benefit, and it is not truly
“bad,” even though it appears to
be.

The Alter Rebbe now applies this same concept to material suffering:

- TITDP 2 Do 92 1)
73 TR "4 7T %Y N

So too, regarding all the
suffering in material matters, if
a person will reflect on them in
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2y Do) "n}swf?yﬁg the way that was explained
' ' above, how their source is good
and holy and for the person’s
benefit, then “all the doers of evil
will disperse.” (Tehillim 92:10)

This means that when a person is able to see the source of the suffering,
and how it is coming from Hashem for the person’s own benefit, he will
be able to “disperse” and remove the painful and negative state of things
as they exist in this world. As explained above, as the “judgements” exist
Above, they are connected to holiness, but as they descend into this world,
they lose that revealed connection to their source, turning into “doers of
evil,” i.e., purely harsh judgements that have no holy intention. However,
when a person uses his mind to reconnect these “harsh judgements” to
their source, he reveals in them their connection to their source, which
causes their “harshness” to disappear.

‘73 D) - 1T D) WK D0IN) 7Y This is the idea of “Nachum Ish
AT by P OTINT Gamzu, the man who said ‘this is
o T 7 77 also for the good,’” and in fact,
all the Tzadikim had the same
approach towards suffering.

Yy A M DIWIRDINI PN It is just that Nachum Ish

,TonS-Yynon mawn  Gamzu was able to alter the
TTROTETET T T reality in this world so that it
correspond with how it is seen

from Above to below,

N’lﬂ\gj HUD5 iplal RNl h! H’H\U so that it should be actually
NIuaaajy  Vvisible below in this world, that it
T is good, even on a physical level.

2 Xy - "roy" X1pA 197 This is why he was named after
his saying that “na-also ir-this is
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for the good,” meaning that the
good should be perceived, like
something you can point with your
finger at and say “this is good.”

HZDW 1‘7’5?{ ,QNTIXT I?; '7;1‘_{ However, all the other Tzadikim,

T Syoniwnn  even though in their minds they were
drEem o= T =T thinking about suffering with the

same approach as Nachum,

MW N3 2 NPYN? IKWI M the revealed good remained
KT vTavm 3, nonna Above as it was  originally,
" 777 without the good becoming
perceptible in this physical
world.

The Alter Rebbe is pointing out an important point: Only for certain people
in certain situations does Hashem make miraculous transformations from
hidden good to revealed good in a supernatural manner.

Even though every Tzadik, and every Jew, takes this deeper approach to
suffering, elevating it to its source in holiness, for most people, most of
the time, the transformation is more subtle.

Most of the time, the result of “elevating” the hidden good to its source in
revealed good will cause a transformation, but it will come in seemingly
natural means.

For example, someone is sick, and he thinks about how it is really from
Hashem for his benefit etc., and then, by Hashgacha Pratis-Individual
Divine Providence, he meets just the right doctor who gives him just the
right medicine and he recovers.

Or someone lost his job and is suffering financially, and after he thinks
into how his suffering is to motivate him to Teshuva-repentance and it is
for his own benefit etc., by Hashgacha Pratis he happens to find just the
job he was looking for.

So too, each person experiences many of these instances, where his
realization of the inner purpose of his suffering and the increase in trust
and service of Hashem that results from it, brings him, by Hashgacha

I PV 12703 37 i 03" NPNAY T (T, YR) "oy O3 VN 0Ny
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Pratis, to the resolution of his physical suffering, as well. However, usually
the Hashgacha Pratis is “clothed” in natural means.

Only people like Nachum, or occasionally regular people, experience
supernatural, miraculous transformations of their situation by “elevating”
the suffering to its source in holiness.

However, the idea of the “copper snake” reflected the mode of Nachum, a

supernatural transformation of hidden good into revealed good.
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Al & 2: This is the idea of the
“wni-snake of nwmi-copper”
that Moshe had to place on top
of a pole.

It was needed in order to elevate
the “snake” upwards, to its
source in holiness, so that people
would look upwards to Hashem,
the source of everything.

Meaning, so that people
shouldn’t think that the “snake”
is something truly separate and
independent from Hashem, in
which case it would be truly bad
and would always remain bad.

However, when a person thinks
about the snake in terms of how
it can be traced back upwards to
its source, where it is not
separate from Hashem,

and its lifeforce from Hashem at
that level is like the analogy of
the “harlot and the prince,” as
explained above,
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Py TN YIPR 120X then “no bad things descend
from Above.” (Bereishis Rabbah
51:3)

Since in its source it exists for a holy purpose, to test or to cleanse people,
even as it descends, it is not truly bad, but only superficially so.

-"MYM" M 197 Therefore, this “wni-snake” was
made of “nwri-copper,” which
includes the letters “wrii-snake,”
since it refers to the spiritual
source of the “snake” the way that
it is still included in holiness.

SPRTITIOY 1IN 0% MANWAY  This making of the “wni-snake”
into “Nwi-copper” causes it —
the snake — to change it colors,
i.e.,, its appearance, through
reverting back to the level of its
“px-intangible source,” where
the bad is not so pronounced and
defined, and the “severities” can
be transformed into revealed good.

. 30'[’_22 1AM And the wise will understand the
above concepts.
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Summary of the Maamar:

Ql. The Torah says that Moshe made a copper snake and placed it on
a pole, and whoever was bitten by a snake would look up the snake and
live. What was the function of the copper snake in the healing process? If
the purpose of looking up was to look up to Heaven and remember
Hashem, then why not just have people look up to the heavens? What did
looking at the snake accomplish?

Q2. Why should someone “look up” to the heavens to remember
Hashem? During prayer, we are not supposed to look up. Rather, we look
down, and just remember Hashem in our mind and heart?

Q3. What is the purpose of the descent of the soul into this world? If
the soul had a more revealed connection to Hashem when the soul was in
heaven than it has in this world, then what does the soul accomplish by
being here?

A3. The purpose of the descent into this world is to transform the
spiritual bitterness and darkness of the body, animal soul, and physical
world into the spiritual sweetness and Light of Hashem. This is also known
as “sweetening the harsh judgements” by elevating the seeming bad things
to their source in holiness, thereby transforming them into revealed good.
In the time of the first Beis Hamikdash, this was mainly accomplished
through the Korbanos-sacrificial offerings. In the time of the second Beis
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Hamikdash, this was accomplished through a combination of Korbanos
and also through the excitement about Hashem that is awakened during
prayer. In the time of Galus-Exile, this is mainly accomplished through the
excitement about Hashem in prayer. The lower the generation, the more
passionate and fiery love of Hashem a person needs to awaken in prayer
in order to separate the spiritual bad from the good and transform it into
spiritual sweetness and Light.

Q4. How do we resolve the following contradiction: In one place, it
says that the Satan (and Penina) had holy intentions when they brought
about suffering, but in another place, it says that the Satan was jealous of
the Beis Hamikdash and wanted to destroy it from sheer malice?

A4. All unholiness in this world, including the Satan and the Yetzer
Hara, has a source in holiness. This source is like the harlot who is hired
to test the prince, in order to bring out his great moral strength of character,
in which case her intentions are good. Similarly, the source of unholiness
and suffering is from Hashem’s desire to test the person and bring out the
person’s greater inner connection to Hashem, or to cleanse him from sin
to be able to connect to Hashem better. However, as the unholiness or
suffering comes down into this world, it loses its connection to its spiritual
source, and, as it is manifest in the physical world, it has no good intentions
at all.

Al & 2.This is the purpose of the copper snake: The word “nwii-copper”
contains the word “wri-snake” and represents the spiritual source of the
“snake” as it is still connected to holiness, like the harlot who wants the
prince to overcome her seduction. The idea of placing the “copper snake”
on top of a pole was to represent that we need to elevate the unholiness of
the Yetzer Hara and the physical suffering to its source in holiness, and
remember that it also comes from Hashem and that there is a good and
holy purpose behind it. The purpose of the Yetzer Hara is to challenge us
so that we should overcome it, and thereby come to a much deeper
connection to Hashem, and the purpose of suffering is to cleanse the
person and bring the person to do Teshuva, and thereby connect to Hashem
even more than before. Thus, when we see a “snake,” i.e., the Yetzer Hara
or suffering, we use our minds to “elevate” it back up to its source in
Heaven (represented by “looking up to heaven” to see the “copper snake
at the top of the pole”), and focus on the inner, hidden good in the “snake.”
By doing this, we transform the hidden good into revealed good, by
revealing its source in goodness and holiness.
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Lesson in the Service of Hashem from the Maamar:

Our souls came down into this world to separate the bad from the
good in the animal soul, body, and our portion of this world (the
aspects of this world that, by Divine Providence, we have to
engage with regularly). The main opportunity for separating the
good from the bad and transforming the bad into good is the time
of prayer. Through a fiery passionate love of Hashem in prayer,
we separate out the spiritual impurity, just like the fire of the
crucible separates dross from gold and silver. The more
unholiness is mixed into the world and into us, the more intense
and passionately fiery do we need to invest ourselves in prayer in
awakening our love for Hashem.

The fact that we have a Yetzer Hara is ultimately for our benefit,
as well. By overcoming the Yetzer Hara and transforming it, we
come to an infinitely deeper connection to Hashem than we would
have had without it. When we look at the Yetzer Hara, we need to
realize that it only exists in order to bring us closer to Hashem.
When we look at it this way, he will never be able to overpower
us.

The fact that we sometimes experience physical suffering in this
world must also be for a good purpose. Hashem is the source of
all good, and everything He does is for the good. In every situation
we are in, we need to remember that, hidden within it, there is a
good purpose for which Hashem is creating it. Sometimes it is to
awaken us to Teshuva. Sometimes it is to cleanse us from sins
which would otherwise desensitize us to feeling Hashem’s
Presence. Sometimes we cannot fathom the inner purpose of a
certain suffering, but just the knowledge and faith that, ultimately,
it must be for the good and there is a good and holy reason behind
it, takes the “bite” out of the “snake,” and gives us the strength to
continue serving Hashem with joy, even in difficult situations.



LESSONS IN LIKUTAY TORAH

Likutay Torah English translation project:

The original text of the maamarim with M 71 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the 7?13 770 VP project for helping
with the m7121 and punctuation, to see any Maamar from Torah Or/Likutay
Torah with m7P1 go to his website www.ChassidutBehirah.com, to R’
Baruch Katz for creating and managing the website, and Rabbi Yitzchok
Miller for editing.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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